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function as avenues are made possible because of the
intelligent scul. It is again inconceivable that God vouchsafes
^telligence to the soul. for that would imply that the soul
is non-intelligent and is on par with the non-intelligent
matter- Why should God vouchsafe knowledge to one kind
of non-intelligent matter and not to the other ?

The soul is an intelligent entity and its intelligence is
obscured by Impurity. This Impurity is removed by God's
Grace Thus though the sou! is obscured by Impurity/ it
belongs to the class of intelligent beings. Thongh the sou?
is a knowing agent, whatever it knows in the light of its
knowledge is c^t in character. Sat is defined precisely as
that which is not known by mere knowledge neither by
sense conditioned discursive knowledge (pas^ jnana) nor by
the finite knowledge of the sou! (poSu jnana}. It is only
by means of transcendent knowledge that God can be
known.27 The infinite can be known only by knowledge
that is revealed to the finite soul. The knowledge that is
native to the finite soul b/ definition, cannot know the
infinite and is incapable of it. It is comparable to the light
that belongs to retina which, with the help of external
light illumining objects, is able to perceive. Umapati Sivam
then gives the difference between the knowledge of the
soul and that of the Inhnite. The knowledge of the soul
is categorised and limited by considerations of space and
time, and also by the circumstance that it identifies itself
with each of the subject that it knows so that knowledge
becomes a determining factor in influencing the character
of the knower-knowing each thing by being that (^nrai
mundi aduvaduvakak kwum arivu k^n SP JJ^. From this
it is clearly shown that what the soul can know with its
finite-intelligence is the changing and the perishable, and
not the unchanging Reality.

Then Umapati Sivam proceeds to the task of determining
which knowledge knows ^sat as cisat. Surely it is  not